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therefore, launches an inquiry into the most important characters of such a millenarian
movement to survive the test of time. This research applies some concepts known around
the singularity of the millenarian movement, such as "radical divergence" from everyday
practices, "fusion of opposed qualities" like spirituality and materialism," "innovative
features," and continuation of indigenous ritual practices. This research argues that this
"paradoxical" nature of the movement is the reason of its longue durée. These peasants’
protest is basically demand for “'spiritual entitlements’” whose scopes are beyond human
rights or any other standards known in the peasant movement’s legal history. For this
finding, this research claims that the Wong Sikep Movement’s fulfilling all the characters
of a true Millenarian Movement puts it under the genre of millenarian movements like in
the other regions or places that have gone through the point of no return beyond a simple
"resistance."
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By: Dr. Yanuar Sumarlan and James R. Rumpia®

Abstract

The Samin or Wong Sikep or Sedulur Sikep Movement that has been struggling against a
cement company's expansion in Central Java since 2006 is a part of a larger (and longest)
peasant-based millenarian movement in Southeast Asia (and Java). This research,
therefore, launches an inquiry into the most important characters of such a millenarian
movement to survive the test of time. This research applies some concepts known around
the singularity of the millenarian movement, such as "radical divergence" from everyday
practices, "fusion of opposed qualities" like spirituality and materialism," "innovative
features," and continuation of indigenous ritual practices. This research argues that this
"paradoxical" nature of the movement is the reason of its longue durée. These peasants’
protest is basically demand for “spiritual entitlements” whose scopes are beyond human
rights or any other standards known in the peasant movement’s legal history. For this
finding, this research claims that the Wong Sikep Movement’s fulfilling all the characters
of a true Millenarian Movement puts it under the genre of millenarian movements like in
the other regions or places that have gone through the point of no return beyond a simple

"resistance."

A. Introduction and Rationale
When the cement companies arrived in Central Java's city of Pati in 2006 to mine

limestones and established a cement factory, the Samin Community? or Wong Sikep or

1 James Reinaldo Rumpia graduated from the Master of Art in Human Rights International Program, Institute
of Human Rights and Peace Studies, Mahidol University, Thailand. His study and writing focus is on issues of
human rights, the environment, and law. Another activity was the president of the Indonesian Student
Association in Thailand (2019-2020). James is also active as the Head of the Indonesian Institutional Center
in the Overseas Indonesia Student's Association Alliance (2019-2020) and in the Center for Public Policy and
Human Rights Studies, University of Lampung, Indonesia. At the same time, he manages and fosters
colleagues from the Legal Aid Institute-Islamic Student Association, Bandar Lampung, Indonesia. Dr. Yanuar
Sumarlan is a lecturer at the Institute of Human Rights and Peace Studies Mahidol University, Thailand.

2 The Saminist or Wong Sikep Movement began during the Dutch colonial era when in 1890 a person named
Samin Surosentiko spread philosophical teaching—written in some books entitled Jamus Kalimasada, Serat
Uri Pambudi, and Serat Punjer Kawitan—from South Blora, Central Java (Rosyid 2014, p. 199). Some of
Samin Surosentiko's teachings turned out to have political implications such as rejection of taxes, night patrol,
and indentured labor service forced by the Dutch (Hutomo 1996, pp. 32-37). The basic teaching of this
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Sedulur Sikep rejected strongly for the companies’ detrimental impacts on their welfare as
farmers (Buana 2012; Mojo et al. 2015). To anticipate this threat to their livelihoods,
Wong Sikep Movement led by Gunretno founded an alliance called Network of Concerned
Society on Kendeng Mountain (or Jaringan Masyarakat Peduli Pegunungan Kendeng or
JM-PPK in local tongue) in 2008. Through women’s activities called Arisan Ibu-Ibu, the
movement spreads the words about the environmental dangers of the cement factories
(Sufyan 2014, p. 18). The Samins never resort to violent resistance but choose non-violent
protests or activities such as legal moves (filing a case) with the Indonesian Environmental
Forum (Wahana Lingkungan Hidup or WALHI) in 2008 against the government’s
administrative decisions to allow operations of cement companies (Buana 2012, 118,
Raharja 2015, p. 5). Other NGOs or Legal Aids Institutes such as the Jakarta-based Legal
Aid Foundation (Lembaga Bantuan Hukum or LBH), Sheep Indonesia, Union of Pati
Farmers (Serikat Petani Pati) lend their support as well. This legal move repelled the plan
of the cement company (PT Gresik Indonesia), and the Governor of Central Java Bibit
Waluyo canceled the plan of PT Semen Gresik in 2009 in Pati (Subarkah and Wicaksono
2014, p. 118). This PT Semen Gresik pushed through for the same plan in Rembang
Regency (hundreds of miles eastward from Pati). After the lawsuit by the JM-PPK and
WALHI against the environmental permit of another company (PT Semen Indonesia) was
rejected by the Administrative Court, Sedulur Sikep continued their non-violent resistance
through many forms. The most famous is the cementing of their feet in front of MONAS
(National Monument) near Presidential Palace on 12 April 2016 (by eight peasant women)
to show objection to the cement industry in Kendeng mountain range (Nawiyanto and
Endrayadi 2017, p. 127).

From the Dutch Colonial era to the post-Reformasi Era (post-1997), Sedulur Sikep
have been launching peaceful and non-violent resistance against all forms of exploitation of
their environmental resources by either states or/and capitalist enterprises. Benda and
Castles (1969, p. 208) claimed that the Sedulur Sikep Movement had been one of the
longest-living social phenomena in modern Javanese history. Some scholars like Brown
(1991) or Schwartz (1976, p. 7) have spotted observers or historians' awe on the singularity

of millenarian movements such as "radical divergence" from everyday practice and their

movement is resistance against all colonial regulations that disturbed the traditional rights of "students" or
"followers" of Samin Surosentiko's teaching; the Samins or Wong Sikep or Sedulur Sikep, as later they were
called, held that lands, water, and woods are common property belonging to nobody's claim including the
colonial (or national) state. After the financial crisis in 1997, the Samin Movement grew stronger because
the national government of Indonesia was returning to its stringent policy and regulatory measures to regain
the earlier economic development speed through dictatorial —albeit appearance of 'legal' or 'justified' —means.
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members' fusion of opposed qualities (like spirituality and materialism). Sedulur Sikep, for
example, believe that they should be honest by purely becoming farmers (and avoiding a
cash-based economy) and not to get involved in trading where they would be attracted to
"cheating." The most striking feature of this "radical divergence" from everyday practice is
Sedulur Sikep’s refusal to call “buying” (with their cash) goods from their non-Sedulur
Sikep counterparts; the Sedulur Sikep’s term the transaction as "exchanging" (Rosidi et al.
2020, p. 27). The fusion of opposed qualities among Sedulur Sikep is marked by their
abilities to resist orders by paradoxically being submissive to the authorities.

The innovative features of Sedulur Sikep appeared when they agreed to launch a
lawsuit, which has never been part of their non-violent struggle earlier in 2008, with WALHI
and LBH Jakarta. When Sedulur Sikep (eight women) decided to launch a peaceful protest
near the Presidential Palace in 2016, they showed their creativity and ability to cooperate
with other groups of people (NGOs, the public, etc.). Sedulur Sikep’s resolution to launch a
long march (150 km) from Rembang and Pati to Semarang (capital of Central Java) to
protest the Governor's new decision to re-issue the permit for the cement company to proceed
in Kendeng Mountain range in November 2016 showed their mixing with indigenous
practice. These farmers brought farm products to be given to the authorities in Semarang
(Suherdjoko 2016).

Brown (1991, p. 390) claimed that the opposed tendencies among the millenarian
movements in Amazonian societies “may play themselves out in longue durée cycles of
political consolidation punctuated by self-limiting episodes of millenarian and messianic
enthusiasm." Following Abu-Lughod's (1990) view that the term "resistance" can cloud the
subtleties and contradictions of power when used unreflectively, Brown (1991, p. 389)
added that resistance is nothing more than the observation of 'acculturation.' Resistance is
usually correlated to the struggles of Amazonian Indians for autonomy in the face of state
control (Brown, 1991, p. 389). Like Brown's assertion (1991, p. 389), this paper tends to
doubt that “‘eruptions’” in millenarian movements like the Saminist could be attributed solely
to the coming of Europeans (rulers or companies/capitals).

This research report is divided into some parts. First, the paper will show the inner-
oriented character of Sikep, which is maintained in the resistance movement. These inner-
oriented characteristics are Sedulur Sikep’s principles and ethics, life as a farmer,
sustainable education, and application of information and technology. Second, this paper
will show the outer-oriented character of Sikep that emerged and developed during the
resistance. Third, the conclusion will summarize and reaffirm the relationship between

Sedulur Sikep's characters and movements, along with the values and practices of the
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characters. The rationale of this research is to traverse beyond the usual argument that this
Saminist Movement is simply environmental or populist. This type of movement goes beyond
demanding even the most basic human rights of the typical underdog groups vis-a-vis
modernizing and developing country's state apparatus; this movement has a deeper
fundamental request to a set of entitlements this minority deserves after their successful
survival as a distinguished group since the Colonial Era both as a farming and a resisting

community.

B. Inner-Oriented Characteristics of Sedulur Sikep

This section will explain how the character of Sedulur Sikep understands and
strengthens the anti-cement movement, especially in the internal characteristics of Sedulur
Sikep. The inner-oriented character relates to the basis of inspiration, morals, ethics,
traditions, and habits that shape and provide orientation to the outlook of life and goals of
Sedulur Sikep. The typology of character from Sedulur Sikep is intended to show that they
survive not because they close themselves and avoid contesting the politics of the rulers
(state or company). Based on the reflection on the Samin Surosentiko era when facing the
colonial pressure of the Dutch East Indies, Sedulur Sikep has been accustomed to satisfying
power through the discovery of the modus vivendi (reason, arrangement and agreement) and
simultaneously without abandoning their life principles (Benda and Castles, 1969, p. 230).
In the era of resistance to the cement industry, the belief in the anti-cement movement is
still a manifestation of aspects of their spirituality, their human-nature relations, and their
attitude towards the authorities (Putri, 2017, p. 1).

For Sedulur Sikep, the movement in the colonial and post-reform era in Indonesia
was dealing with the oppression of the rulers and their exploitation. However, their
resistance to the cement industry in the Kendeng Mountains has a different orientation. In
the colonial era of the Dutch East Indies, Sikep tended to be centered around economic
resistance against colonial exploitation. Meanwhile, the anti-cement movement today is
based on the environmental movement (Nawiyanto and Endrayadi, 2017, p. 127).
Resistance to the cement industry can even be mentioned as the campaign for environmental
justice because Sedulur Sikep and the farmers who are members of the Kendeng Mountains
Care Network (JM-PPK) are victims of exploitation (Sidabalok, 2020). Their "Religion of
Adam" places "Mother Earth" in an important position in Sedulur Sikep's belief. Those who

work as farmers have a responsibility to respect “Mother Earth” (King, 1973; Korver,
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1976). In his current critical reflection, Gunarti® (a woman in Kendeng) states the

following:

The land is not inanimate objects and valuables. The land must be respected.
Because the land is also alive, human beings cannot live without the land of Mother

Earth (personal communication, 16 March 2021).

During the Dutch East Indies colonial era, Sedulur Sikep faced threats from the
Dutch East Indies Government, which had a colonial orientation that caused suffering for
the peasantry. First, Sedulur Sikep used the Ngoko language (lowest level of Javanese
language) and refused to work with officials. Second, they refused to pay taxes and
participate in forced labor Schemes. Third, they reinterpreted the meaning of tax and work
to counter the narrative developed by the colonialists; Sedulur Sikep interpreted tax (pajak)
as zakat fitrah (alms, religious contributions). Subsequently, forced labor was reinterpreted
as a splice or mutual assistance (Shiraishi, 1990, p. 112).

Sedulur Sikep did not adopt principles that were exclusive or isolated from peasant
life in Java. They proved that the principles of life and the strategy of resistance displayed
were an accumulation of the spirit and life of the peasants themselves. Based on the records
of the Dutch colonial government in 1903, the Samin group had at least 772 members
spreading from South Blora to Bojonegoro (Benda and Castles, 1969, p. 211). At that time,
the Dutch Colonial Government had not paid special attention nor been disturbed by Samin
and his followers. The issue of tax refusal had not set impact because it was still considered
an individual act. In 1907, the Colonial Government arrested Mbah Samin for allegedly
being involved in a messianic uprising. Mbah Samin was then exiled to Padang and died in
1914 (King, 1973, p. 459). In that year, the Dutch East Indies government was afraid of a
rebellion that allegedly involved 3,000 people (Benda and Castles, 1969, p. 211).

At the same time, Sedulur Sikep also proved that the peasant movement did not
depend solely on charismatic figures such as Mbah Samin. The movement continues whether
or not Mbah Samin was present. Mbah Samin's position has become the ideology of the
peasant movement for Sedulur Sikep. In 1906, the expansion and strengthening of the
Samin group were also due to the active role of Mbah Samin's son-in-law. Surohidin and

Karsijah were active in promoting teachings to villagers from Ngawi, Grobogan, and the

% Playing an active role in the Kendeng movement as a Kartini Kendeng/Kendeng woman, Gunarti holds a clear
perspective on the role of women that mothers must play an active role in understanding and continuing the
movement against Cement Factories.
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southern part of Rembang (Benda and Castles, 1969, p. 211). The spread of the ideology
of Saminism, after Mbah Samin's death, was continued by his students. Samat, Surohidin
and Engkrak continued Samin's teachings under their own brands of school (King, 1973, p.
459).1

In the last 15 years, Sedulur Sikep lived in the Kendeng Mountains while carrying
out daily resistance to the cement industry. In Pati Regency, Sedulur Sikep confront the
company PT Sahabat Mulia Sakti/PT Indocement (A subsidiary of HeidelbergCement AG,
Germany), while in Rembang Regency they face PT Semen Indonesia. Sedulur Sikep is
spread out at the foot of the Kendeng Mountains, which is an area peppered with mining
permits. Technically it will be difficult to find exact data regarding the number of Sedulur
Sikep people with the Indonesian government's data management for its administrative
nature and non-accommodation to the indigenous peoples. The following is an
illustration/map obtained from the Strategic Environmental Study to reflect Sedulur Sikep's

presence along the foothills of the North Kendeng Mountains.

4 Samat, for example, offered the idea of “Wong Tani” (farmers) to fight the idea of how to live as “Wong
Buruh" (workers). The idea of "Wong Tani" was intended to show that land managers and people who interact
with the Earth are considered to lead a higher order of life (Shiraishi, 1990, p. 110). Even teachings like
Samat are confused and equated with the teachings of Samin as a whole (Maliki, 2019, p. 13). The spread of
Samat teachings was carried out between 1914 and 1920 to feature communalism with magical worship of
land based on traditional Javanese eschatology (Kroef, 1959, p. 319).
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Picture 1. KLHS Map for North Kendeng Mountains Land Morphology Analysis
(Proximate Locations of Sedulur Sikep around the North Kendeng Mountain
Ranges)

Source: Hasil Analisis Morfologi Lahan 2017 in (Tim Pelaksana KLHS, 2017)

The picture above shows that the North Kendeng Mountain Range stretches very
widely, covering six districts in Central Java Province: Pati, Rembang, Blora, Tuban,
Bojonegoro, and Grobogan. In Pati Regency, the centers of Sedulur Sikep are in Sukolilo
District, mainly around Baturejo and Sukolilo Villages. The two well-known figures in the
anti-cement movement, the siblings Gunretno and Gunarti, live in Sukolilo District. One of
the Sikep figures, Kang Icuk, also lives in the same sub-district. In Kudus Regency, precisely
in Karangrowo Village, Mbah Wargono lives with his wife Mbah Niti and their children. As
one of the elders of Sedulur Sikep, Mbah Wargono's opinions and views determined the
direction and spirit of the anti-cement resistance. Cement companies and the Central Java
government have repeatedly visited Mbah Wargono to approve the existence of the cement
industry in the Kendeng Mountains. In Rembang Regency, Tegaldowo Village, Gunem

District, Joko Prianto is one of the active figures in the resistance to the cement industry.
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Joko Prianto had represented residents in the environmental permit lawsuit and was also
named a suspect by the police regarding the resistance to the cement industry on allegations
of document falsification.

Sedulur Sikep's resistance was not merely a threat to their personal lives. However,
Sedulur Sikep realize that there will be an impact on the environment and Mother Earth if
the cement industry continues exploiting the Kendeng Mountains. The issue of
groundwater/flowing water for the needs of the island of Java is a rational idea to be
considered, not only because of spirituality or the demands of indigenous peoples. Sedulur
Sikep struggle and learn with academics, activists, journalists, and various parties who
understand environmental issues. The KLHS study has also warned against mining activities
and refused any permits in the Kendeng Mountains because permits threaten the
Groundwater Basin (Tim Pelaksana KLHS, 2017). At the same time, it also means that the
Central and Central Java governments do not pay attention to the urgency of spatial
planning that protects the groundwater basin. Future spatial plans should be based on KLHS
and consider water degradation and other environmental issues in the Kendeng Mountains
(Hadi et al., 2020, p. 3).

Sedulur Sikep, who always lives in peace and rejects hostility, must participate in
the upheavals and movements of peasants for reasons of the influence and destructive impact
of the colonial’s Forced Cultivation. Kartodirjo (1987, p. 287) stated that the Forced
Cultivation system and land leases resulted in the emergence of cultivation regulations and
excessive burdens on farmers, including the cultivation of commercial crops. The forcible
land use would damage the structure and way of life of Sedulur Sikep, who are usually
independent, creative, and solid. They have the qualities and characteristics that can
support resistance movements. There are at least three inner characters that can be seen
and understood as the foundation of resistance: the principles and life ethics of Sedulur
Sikep (life as a farmer), the value of respect for Nature, mutual cooperation among Sedulur
Sikep, and the independent education for community sustainability. This inner-oriented
value and character become the capital to live (melakoni) life with Mother Earth. These
characters also become the basis and spirit of Sedulur Sikep's struggle to defend Mother

Earth and the Environment against the big cement industry.
1. Principles and life ethics of Sedulur Sikep

The way of life and principles of Sedulur Sikep appears to be very distinctive as a

peasant movement. The Sedulur Sikep resistance movement is not meant to defeat the
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opponent, and even in their concept, there is no such thing as hostility. The “opponent” in
question tends to represent parties who disturb the order and destroy the environment. The
concept of Sedulur Sikep assumes that all human beings (wong) are brothers (sedulur). This
is a universal concept of respecting fellow human beings who also live and grow together in
the environment. Mbah Wargono® listened to Franky Welirang (Director of PT.
Indocement) who came to ask for approval for the establishment of a cement factory; Mbah
Wargono and Sedulur Sikep maintained their principle of rejecting the existence of a cement
factory (personal communication, 17 March 2021).

The movement strikes peacefully when dealing with the government and cement
companies through the philosophy of Rame ing gawe, sepi ing pamrih, sugih tanpa bandha
lan menang tanpa ngasorake (work a lot, without ulterior motive, rich without wealth and
winning without humiliating) (Darmastuti, 2015, p. 203). The actions are carried out all
within the framework of "non-violent resistance" and becoming the model of continuous non-
violent resistance (Widyarsono, 1998, p. 81). Magnis Suseno (2013) said that harmony
happens when "everything is in its proper place"; this harmony takes place in finding a "place”
both in the family, social environment, Nature, and in the heart and supernatural world.

However, the cultures and customs that exist in general in Javanese culture are
incongruous to those of the Sedulur Sikep. Through the novel entitled “Bumi Manusia”
(Human Earth), Pramoedya Ananta Toer laments the “dull”” Javanese culture with beliefs
in superstitions, the elevation of the dignity of officials, the attitude of easily giving in, and
the archaic philosophy of knowledge (Firmansyah, 2013, p. 147). Through critical
reflection, Ananta Toer’s criticism is not all supported.

Sedulur Sikep places the viewpoint and purpose of life as something close to daily
life. Sedulur Sikep tends to be realistic by assuming that all actions and attitudes have direct
logical consequences instead of coming later in the afterlife (Korver, 1976, p. 252). Sedulur
Sikep thus tend to think pragmatically about attitudes and actions in everyday life. They
hold a concept of karma that every action will have consequences (Shiraishi, 1990, p. 114).
In the context of Sedulur Sikep's relationship with the environment, "living as a farmer"
stands to respect and protect the environment or "Mother Earth directly."

Sedulur Sikep builds resistance movement through the Religion of Adam. The

“Religion of Adam’ with daily practices and habits is the source of Sedulur Sikep's

5 One of the elders of Sedulur Sikep who lives in Kalioso Hamlet, Karangrowo Village, Kudus Regency, Mbah
Wargono (and his wife Mbah Niti) lives in a housing complex of their children, siblings, grandchildren, and
great-grandchildren. Mbah Wargono's children, namely Gunretno, Gunarti, Gunondo, Gunato, Gunarlin, and
Gunawan. Gunretno, Gunarti, and Gunarto actively oppose, along with Sedulur Sikep, a cement factory.
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understanding of the world and the order of behavior. The highest form of respect for the
Earth, along with the role of being the farmer, is an important feature of the Religion of
Adam. Furthermore, distinctive puritan traits such as prohibitions against stealing, lying,
and drinking. The position of women is highly respected by Sedulur Sikep. More
importantly, Sedulur Sikep is a non-Muslim who does not believe in Allah or God (Korver,
1976, p. 250). The concept of divinity or an almighty being is different from that of Islam.

Sedulur Sikep believes in "God within me," and everyone has the responsibility for
practicing forgiveness (King, 1973). Through this concept, nobody needs to look anywhere
or to carry out obligations outside of oneself. Human beings must improve themselves and
maintain behavior and speech so as not to hurt other human beings. Human beings have the
ability to production and technical awareness with Nature. This ability must be used to
improving and producing goodness in oneself.

The term of Religion of Adam is not meant to point to “*Adam’’ as the one being told
in the Abrahamic Religions. The notion of religion for Sedulur Sikep tends to describe
everyday conditions and is more about technical contents. Shiraishi (1990, p. 113) explains

the concept of Adam's Religion in Sedulur Sikep as the following:

The central concept in the Religion of Adam is life (urip) which Sedulur Sikep calls
“suksma' to signify the essence of all the forms of life. Life can take many forms,
but all the forms are divided into two: person (wong) and food and clothing (sandang
pangan). A human being (wong) is the highest and mightiest because human beings

can reproduce human beings, food, and clothing (Shiraishi, 1990, p. 113).

The understanding of Adam's Religion is a critical reflection of Sedulur Sikep on life
forms. The role of human beings (wong) as the highest entity is to manage and protect
Nature. In the context of language, Adam's Religion is interpreted as a speaker or language,
but not in the sense of the relationship between God and a Messenger. Adam's Religion is
often correlated and interpreted in various forms by Sedulur Sikep. Nawiyanto and
Endrayadi (2017a, p. 58) explained the understanding of Adam's Religion as a language

through the following opinion:

According to Gunarti, religion is Gaman or a weapon to fight or to avoid political
intervention to Sedulur Sikep, especially during the Dutch colonial era. The term of
Adam pangucape means that Adam is the name to pronounce. The word of Adam

was pronounced to denote religion as a weapon or sexual activity. Before a couple
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engages in intercourse, the marriage ceremony (seksenan; seksi means witness)
becomes a medium to convey one's intentions. Within the social sphere, women of
Samin understand that all things related to human beings, food, and clothing always
need "Adam" or language. So, in conclusion, Adam's understanding is the speaker or
language of the Samin community. Taken together, Adam's Religion means that the
weapon of the Samin community is language (Nawiyanto and Endrayadi, 2017a, p.
58).

Religion as a language reflects Sedulur Sikep's position who have a unique way of
criticizing daily life. They tend to take practical and functional context from language.
Religion as a reflection of language itself is positioned to describe the various foundations
and life principles of Sedulur Sikep. Religion as political criticism, reflection on male-
female relations, food and clothing, and auto self-criticism. Auto-criticism is positioned
before fighting through political criticism or dealing with other humans.

The task at Sedulur Sikep is more on self-criticism, which must continuously improve
speech and behavior. As also stated by Mbah Wargono, the aim of Sedulur Sikep is
mbecikno kelakuan (improving behavior) and mbecikno ucapan (correcting speech).
Behavior improvement becomes very important before discussing events and conditions

outside of humans and the environment.
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Picture 2: Gunarto, Mbah Niti, dan Gunawan

Furthermore, one must be consistent in behaving and must not easily be carried away

by the flow. For example:

Jadi arahe ki, arah sedulur sikep iki kepengen njejegke siji mligi loro lugu. Ngerti
mligi? Nek lugu? Kene pengakuane ngene iki upamane aku neng Jakarta ditakoni
dulur tentang toto coro adat sedulur sikep, kudune podo karo wong jowo kene dadi
kui mligi nyandang nganggoku kene ngene jakarta wong ndi kono yo kudu ajeg (The
direction of this Sedulur Sikep is towards “‘one consistency and two honesty”” or "siji
mligi loro lugu”. Whenever 1 go to Jakarta, I am asked about the traditions of
Sedulur Sikep: it should be the same as those of Javanese; what I wear here is

consistently the same as what I wear in capital Jakarta).

In general, they are not allowed to leave their life and profession as farmers. The
direction means Sedulur Sikep must be guided and behave whatever the place,
circumstances, and problems they face. When refusing the cement factory, they resist in the
same ways regardless of the conditions.

Furthermore, Sedulur Sikep’s puritan attitude in understanding Javanese tradition
and launching the movement is evident in ethics and morality. First, Sedulur Sikep is
puritanical and traditional because they rely on the ancestors’ values and purity in their
teachings (Setiadi, Saraswati, and Rosyid, 2017). The Samin group in Pati City, which was
the pioneer of the Anti-Cement Resistance movement, is very aware of and absorbs all the
traditions and teachings of Sedulur Sikep. They carried out the anti-cement campaign
without leaving their life as farmers, let alone Sedulur Sikep's values and traditions.

The essence of Sedulur Sikep's teachings lies in improving actions, critical thoughts,
and ethos as a farmer as reflected in honesty, solidarity, and kejatmikan (innovative
thoughts) (Anfalia, Rachmawati and Yulindrasari, 2020). Sedulur Sikep train their children
not through formal education or books and other literature. Brother (Kang) Icuk, the
youngest son of Mbah Tarno (a deceased Sedulur Sikep elder), said that Sedulur Sikep's
teachings appear in the storytelling/oral tradition passed down from the ancestors (personal
communication, 17 March, 2021). In indigenous communities, storytelling continues
through the community, validates the experiences, and expresses the knowledge (Iseke,

2013, p. 1). The puritanical teachings remain the same since Mbah Samin Surosentiko
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(original teacher) taught. Mbah Wargono and Mbah Niti show the prohibitions to be

avoided by Sedulur Sikep:
Putu-putu ku ora sekolah nang sekolah formal kono sekolahe nang kui pak’e niki
nyanding ngurangne kelakonan drengki, srei/kemiren, panasten, colong , jumput,
nemu, dahwen, pethil. Angger yo wis yo kui kepengen gedekno kelakuan yo kui wis
cukup. Yo tak kanda’no mau seneng-senengane yo kanggo ngrungkepi bumi peduli
lingkungan peduli karo alam sak anak putu buyutku. (My grandchildren should not
attend formal schools at my own brother's school to reduce envy, jealousy, easily
offended or hating each other, stealing, stealing little things like shoplifting, claiming
found goods, accusing without evidence, and miser. For me, it is enough to watch
and correct their good behavior. These behaviors must protect the environment,

Nature, and descendants) (personal communication, 17 March 2021).

These values can be divided into two. First, the values are related to the context of
guarding the heart and soul (abstaining from envy, jealousy, easily offended, and accusing
others) to live a peaceful life. The values in the guarding group are more to be patient and
clever in placing oneself in a situation suitable for a harmonious life.

Second, the values are related to wisdom and awareness of other people’s properties,
such as through prohibitions to colong (stealing), pethil (miser), jumput (steal little things),
nemu (claim found goods). At the same time, if they have an object that can provide benefits
and meet people’s needs, it must be shared with others. Parsinah, ¢ for example, said that
every neighbor must know each other because all of them are brothers/sisters (sedulur), both
Sedulur Sikep and not. As neighbors, Sedulur Sikep also shares everything they have, like
foods, cakes, and other foodstuffs (Parsinah, personal communication, 18 March 2021).

In addition to the principles of guarding the heart and being wise in dealing with
others’ properties, Sedulur Sikep has values and principles related to trading. The values

and principles conveyed by Mbah Wargono are more on the basic view of life.

Angger-Angger Pratikel (20 Abstinences)

Classification of Abstinence in Sedulur Sikep

Guards the heart and soul Wisdom and awareness of | The evils that hurt | Prohibition of
others' properties others trading in various

forms of trade

© A Sedulur Sikep who lives in Galiran Hamlet, Sukolilo District, Pati Regency, Parsinah is one of the female
fighters (Kendeng Kartini) who is still active in the anti-cement movement.
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1. Drengki (envy) 1. colong (stealing) 1. mbujuk (lying) 1. dagang

2. srei/kemiren (jealousy) [2.  pethil (miser) 2. apus (misleading) (trading)

3. panasten (easily 3. jumput (take little | 3. akal (tricky) 2. kulak
offended or hate each things) 4. krenah (giving bad (wholesale)
other) 4. nemu (claiming found advice) 3. blantik

4. dahwen (accusing goods) 5. ngampungi pernah (brokering)
without proof) (never return | 4. mbakul

favors) (selling),

6. nyio-nyio marang | 5. nganakno
sepodo uang (loan
(wasting/abusing lending).
fellow inhabitants
of nature)

7. bedog (accusing).

Table 1: Angger-Angger Pratikel in Sedulur Sikep

Mbah Samin had laid the foundation for the life principle of Sedulur Sikep through 20
taboos (Alamsyah, 2015; Putri, 2017a; Nawiyanto and Endrayadi, 2017a). The values and
principles previously mentioned are only eight types. In total, they are as follows: (1) drengki
(envy), (2) srei’kemiren (jealousy), (3) panasten (easily angry, easily offended or hates
others), (4) colong (stealing), ( 5) pethil (miser), (6) jumput (stealing little things), (7)
nemu (claiming found goods), (8) dagang (trading), (9) kulak (wholesale), (10) blantik
(brokers), (11) ) mbakul (selling), (12) nganakno uang (moneylenders), (13) mbujuk
(lying), (14) apus (misleading), (15) akal (tricky), (16) krenah (giving bad advice), (17)
ngampungi (returning no favors), (18) dahwen (accusing without evidence), (19) nyio-nyio
marang sepodo (wasting/abusing fellow inhabitants of Nature), (20) bedog (accusing).

The group of evil traits covers treatments and actions that hurt others physically,
mentally, and naturally. This group covers lying, cheating, scheming, giving bad advice, not
returning favors, committing slander, and accusing without evidence of losses for others
physically and emotionally. The universally recognized more evil acts such as murder and
rape are not included because they are serious crimes by default.

The last group of prohibitions deals with trading in any form. In Sedulur Sikep's
understanding, all forms of trading are prohibited, such as trading, wholesaling, brokering,
selling, and moneylending. The explicit prohibition is related to giving up goods or services
in the hope of getting something more in return. Mbah Wargono mentioned the reflections

related to the prohibition of trade:
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Mulane mau mbah jare, toto gautane liwat tetanen nyandang mangan sing demunung
tek'e dewe. Lan nyandang mangan sing demunung kui mesti piye? Mulane nek ora
pertanian contohe dagang, kuwi keadaane iki ora iso nek kon demunung mergo
dagang kui reh ne opo-opo kan diputusi dewe. Contohe umpamane kulakan rokok
sepuluh ewu ngene di dol sepuluh ewu meneh kan urung kenek di dol ora-ora e sisane
kanggo buruhan ora-orane ki rolas ewu. Lan rolas ewu kui kan sing rong ewu corone
iki ora jelas. Ora jelase iki nek njaluk yo karuan yo iki ki regane semene. Lan iki aku
ki njaluk rong ewu yo ngono kan ora mesti. (Initially you want to plant food and get
clothing that is only for yourself. And what should we do to carry food for yourself?
Non-agriculture activities like trade is not allowed because in trading we decide
things unilaterally. For example, selling a box cigarettes worthy of 10,000 with a
price of 12,000 is blurring the reason for the extra 2,000. What is the reason to ask

for that extra 2,0007) (personal communication, 17 March, 2021).

The prohibition of selling is exempted for selling agricultural products. Currently,
life is difficult without money in currencies. Money is useful to get clothing and food. In the
past, the Sedulur Sikep custom did not allow selling agricultural products considering "Sak
apikapike adol, luwih apik yen tuku" (buying is better than selling). However, in selling
agricultural products, not all agricultural products are assumed as “owned” by Sedulur
Sikep (Kurniasari, Cahyono, and Yuliati, 2018, p. 36). Besides the past practice that
forbade the sale of crops, some crops must be kept in food storehouses during calamities
like drought, floods, or pest attacks.

As a way of life, the Religion of Adam requires no performance of rituals or other
personal expressions. Gunarti emphasized, for example, "we in Sedulur Sikep do not have a
special time to pray. Prayers are made when the heart is restless, and there is a desire from
Sedulur Sikep” (personal communication, 21 March 2021). Among Sedulur Sikep, Rosyid
mentions three ways of worshiping: manembah/semedi (meditation) on Yai (God); puasa
(fasting) Sura (the first month in Javanese calendar) for seven days or a month according
to ability and puasa weton (fasting on the day of birth); and sedekah (alms) by slaughtering
four-legged animals if they are in large harvests or cutting two-legged animals if the yields
are low (Rosyid, 2018, p. 127).

Semedi or meditation is a means to reflect on the past, present, and future events in
the form of hope for change. Done in silence, meditation's essence is asking for the
maintenance of body and soul (Rosyid, 2018, p. 174). Semedi is also meant to seek the

peace of mind when facing various problems. Gunarti said that he had visited Mbah Samin's
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grave for meditation when she finds troubles during the resistance against the cement
industry. In his contemplation, Gunarti felt the presence of spirits of two men from
ancestors, both of which encouraged Gunarti to continue carrying out resistance movements
against the cement industry (personal communication, 19 March 2021).7

The communication model and validation of decision choices through spirit
communication occurred in February 2021. Gunretno said that on the second Sunday of
February 2021, Sedulur Sikep held a meeting. This meeting was supposed to "invite” the
spirits from the dead Sedulur Sikep elders and ancestors. The meeting discusses the internal
consolidation of Sedulur Sikep, invites Mbah Samin’s and the elders’ spirits, and plans for
the future of the environment (personal communication, 14 March 2021). This meeting was
closed to outsiders of Sedulur Sikep and invited only a few Sedulur Sikep at Gunretno's
residence for about one whole night.

Sedulur Sikep perform fasting for good changes in oneself. For Sedulur Sikep,
fasting tends ngepaske roso (tuning in feelings) apart from enduring hunger and observing
the principles of Sedulur Sikep to not to hurt others (Rosyid, 2018, p. 174). The principle
of no harm can be returned to the Angger-Angger Pratikel, which guides the behavior of
Sedulur Sikep.

Almsgiving is the sharing of clothing, food, and property that others can fulfill needs
and enjoyment. Through almsgiving, they share the animals. The people who slaughtered
these sacrificed animals are village modin (Islamic clerics) because Sedulur Sikep realize
that they live among the Muslim population. They share the meat of quadrupeds or two-
legged animals, depending on the success of the harvest. For a successful year, some four-
legged animals will be slaughtered by the modin or Islamic religious clerks (Rosyid, 2018).
Almsgiving is also a reflection of gratitude for the results given by Mother Earth. Mother
Earth giving to one or a group of Sedulur Sikep does not mean that it is only meant for

them. They are entrusted with abundant crops to provide benefits and prosperity to others.

2. Life as a Farmer: The Value of Respect for Nature and Mutual Cooperation of
Sedulur Sikep

Sedulur Sikep movement is the longest and largest farmer-based movement in

Southeast Asia (and Java). Agriculturalists as well as livestock keepers and forest product

gatherers, Sedulur Sikep express through their Adam's Religion the respect to the

" This story comes around the naming of Gunarti's son, Kohar. After hearing Mbah Samin's voice, Gunarti
realized a few days later that she was pregnant. Kohar was the actual name given by the parents of Mbah
Samin Surontiko that was later changed into a more vernacular "Samin" (Alamsyah, 2015, p. 66).
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environment. During the colonial period, Sedulur Sikep believed in their roles as guardians
of Nature. They claimed that the State/Dutch never created the wind, water, earth, and
wood, but only peasants carried out the transformation of Nature (Peluso, 1992).

Sedulur Sikep's belief as guardians of Nature began more than a century ago. In
1905, Samin Surosentiko withdrew from the village life to reject the Colonial policy like
tax collection as “only voluntary base” (King, 1973, p. 458). Taxes are were not a serious
threat in the context of the resilience and sustainability of Sedulur Sikep. A more serious
threat from the Dutch East Indies policy was the change of the methods of agriculture.
Sedulur Sikep must follow orders and directives to plant certain crops. Fundamental

Saminism teaches that the key to life is life as a farmer (Kurniawan, 2018, p. 512).

Furthermore, the logic for reflecting on the responsibility to the environment is

reflected in Gunarti's words:

Suppose we spend 50,000 rupiah per week on the action. That is nothing compared
to the pleasure of giving to Mother Earth. It must be done sincerely to do. The
environmental problem is not just cement; cement is new. The other environmental
problems have existed for a long time. If we love the environment, we will be loved.

We live inseparably. The only difference is the name.

For Sedulur Sikep, human beings unbelievably do not respect Nature even though
they have been given a lot from birth.

The peasantry-soil relationship is the strength of the Sedulur Sikep movement. They
emphasize that land is not a property; land is a manifestation or embodiment of Mother
Earth. This belief leads Sedulur Sikep to live in harmony with nature (Safitri, 2018, p.
228). The earth/rice fields/land must be cared for and managed responsibly, such as giving
love to our mothers (Mardikantoro, 2013, p. 206).

Traditionally, Sedulur Sikep practice not only farming as an agriculturalist but also
working as laborer (mocok), collecting snails (food items), fishing (ngetet), and livestock-
keeping (cows and goats) (Setyaningrum, Astuti, and Alimi, 2017, p. 34). Uncle (Lik) Roso
is one of Sedulur Sikep who works alone in his fields and gardens. At the harvest period in
February 2021, villagers (Sedulur Sikep on non-Sedulur Sikep) carry out some assistance

like caring and collecting the harvest (personal communication, 17 March 2021). Gunretno
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and Gunarti, for example, practice animal husbandry near their homes. Gunretno has

sufficient land for a cowshed and rice field (maincrop) not far from his house.®.

Picture 3: Bagus (teenager in red) and mother-in-law of Gunarti (woman in blue)

selecting and arranging the harvest of shallots

The family harvested shallots last February 2021°. The family uses the yields of
shallots first for daily needs before thinking of selling them (for cash). The location of the
cow and livestock pen is approximately 15-20 meters from Gunarti’s house!®. The pen
accommodates three adult cows, more than eighteen chickens, and more than ten ducks.

Gunarti takes care of this livestock together with all of her family members.

8 Gunretno's domicile is in Dukuh Bombong, Sukolilo District, Pati Regency, Central Java, Indonesia, on lands
inherited from his parents and ancestors.

? The February Harvest is the work of Bagus (son of Gunretno).

10 Gunarti’s house is located in Sukolilo Village, Sukolilo District, Pati Regency, Central Java, Indonesia.
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Picture 4: Gunarti feeding chickens, ducks, and cows.

Knowledge, techniques, and skills of Sedulur Sikep’s farming are based on the
Religion of Adam. Sedulur Sikep consider certain values and logic when dealing with
agricultural matters for hundreds of years. The philosophy of Adam's Religion emphasizes
human relations with and respect for Mother Earth through the manifestation and
experience of a unique farming tradition. The first teaching is about ancestral land
ownership. For Sedulur Sikep, the land belongs to the universe, and land is never private
property (Kurniasari, Cahyono, and Yuliati, 2018). Sedulur Sikep do not own the land, but
they believe that land is the living Mother Earth to be respected. The ancestors taught
Sedulur Sikep on determination for the land for cultivation. To protect their “social capital”’
and resilience, Sedulur Sikep refuse to sell their land as the community will be separated
and their customary practices gone (Kurniasari, Cahyono, and Yuliati, 2018).

Sedulur Sikep strictly maintain their food security as their second teaching. They
hold the principle of not selling the entire crop. The cash from some parts of the sold harvest
fulfills daily needs. In the past, the harvest was not allowed to be sold at all because of the
principle that “buying is better than selling” (Kurniasari, Cahyono, and Yuliati, 2018).
Being aware of the closeness of their lands to those of others, Sedulur Sikep must not

become ignorant and selfish in interacting with the people around them. Kang (Brother)
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Icuk expressed his views regarding the prohibition of selfishness and indifference to

neighbors, especially peasants.

The other day, a professor and his team came to see us claiming to help Sedulur
Sikep. This assistance is strange because our agricultural land is amid those of other
villagers. This offer only to us Sedulur Sikep is inappropriate. The assistance “from
upstream to downstream’” should not be given to only Sedulur Sikep (personal

communication, 17 March 2021).

Sedulur Sikep refuse to be exclusive and ignorant to the conditions and the
communities around them. Sedulur Sikep and other villagers are also part of Nature and
Mother Earth who have equal rights and entitlements to natural resources.

The third teaching is some |||}

Sikep

Sikep
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